Abstract
Tracing the Foundations of Conventional Economics 1
The shape of economics that we currently see in front of us has been powerfully influenced by an 18 th century modern philosopher, Immanuel Kant 2 . His pioneering work Critique of Pure Reason (1781) and his final working notes published as Opus Postumum, made the foundations for the current socio-economic discourse, while embossing the superiority of human reason over the divine commandments. His philosophy has been accepted and implemented by international development agencies, such as, International Covenant on Economic, Social and Cultural Rights (1966) , enforce by United Nations UNESCO -based on Kant's practical ideas published in Categorical Imperative and its Implications (1785), (Schönfeld, 2012 :40 ).
Kant's major contribution is on transcendental idealism, in which he argues that "the highest standpoint of transcendental philosophy is that which unites God and the world synthetically, under one principle. Nature and freedom", (Kant, 1993: 226, 21:23) . Here, the 'one principle' indicates towards the human autonomy or full freedom, in which there is no role of God or any supreme authority. This phenomena can be further explained under the types of transcendental theology which Kant in his Critique of Pure Reason (1781) developed i.e. cosmotheology and ontotheology. Cosmotheology is the inference of existence of supreme being through some experience in general; and Ontotheology is seeking of supreme being through concepts only (Jones, 1996) . Even in the cosmotheological proposition of there is a God "must be honored and obeyed in the moral-practical relation, just as much as if it were to be expressed by the highest being, although no proof of it takes place in technical-practical respect, and to believe would be an enthusiastic delusion -taking ideas as perception", (Kant, 1993: 227, 21-21) . According to Kant, God and the world are "not substances outside my thought, but rather the thought through which we ourselves make these objects", the world is our experience, organized by categories and laws of our own making, and God is the representation of our own capacity to give ourselves the moral law through reason, (Kant, 1993:228, 21:21) . Here the moral law "emerges from freedom...which the subject prescribes to himself, and yet as if another and higher person had made it a rule for him. The subject feels himself necessitated through his own reason..." (Kant, 1993: 208, 22-129) . This is a fitting conclusion to Kant's philosophy of human autonomy, (Guyer, 1998 (Guyer, , 2004 .
Kant was the philosopher of human autonomy, advocating that the humans can use their reason to discover the knowledge and actions to live, without any divine support or intervention, (Guyer, 1998 (Guyer, , 2004 . The human being "creates the elements of knowledge of the world himself, a priori, from which he, as, at the same time, an inhabitant of the world, constructs a world-vision in the idea", (Kant, 1993: 235, 21-31) . In this context human being is a self-determining autonomous being. Further on "the human being, and in general every rational being, exists as end in itself, not merely as means to the discretionary use of this or that will, but in all its actions, those directed toward itself as well as those directed toward other rational beings, it must always at the same time be considered as an end.", (Kant, 2002: 47) . The human actions are subjected to the individual will and must fulfill the universality condition i.e. categorical imperative. Defined as, "act only in accordance with that maxim through which you can, at the same time, will that it become a universal law", (Kant, 2002: 37) . All these actions will fall under the umbrella of freedom, not under reason, as reason is merely a means, not an end. "In other words, freedom implies that practical reason can be pure (non-instrumental, unconditional) , and hence that we are subject to the demands of the categorical imperative; and our subjection to morality implies that we must be free.", (Williams, 2013) .
This categorical imperative enforces the notion of freedom and equality for all human beings across the board; giving rise to the discourse of human rights, (Kant 1797, p. 230) . "Such Enlightenment ideas stimulated the great modern social movements and revolutions, and were taken up in modern constitutions and declarations of human rights.", (Gosepath, 2011) . John Rawls also held the same believe, that, " the parties arrive at their choice together as free and equal rational persons.", (Sterba, 1980: 65-66) On the note of Kantian equality, John Rawls put forth two principles and a general conception for a well ordered society, (Sterba, 1980: 64): 1. First Principle: Each person is to have an equal right to the most extensive total system of equal basic liberties compatible with a similar system of liberty for all.
2. Second Principle: Social and economic inequalities are to be arranged so that they are both:
a. To the greatest benefit of the least advantaged, consistent with the just savings principle, and b. Attached to offices and positions open to all under conditions of fair equality of opportunity.
3. General Conception: All social primary goods -liberty and opportunity, income and wealth, and the bases of self-respect -are to be distributed equally unless an unequal distribution of any or all of these goods is to the advantage of the least favored.
These principles and general conception based on equality are derived from Kant's own formula: "every member of the commonwealth must be entitled to reach any degree of rank which a subject can earn through his talent, his industry and his good fortune. And his fellow-subjects may not stand in his way by hereditary prerogatives or privileges of rank and thereby hold him and his descendants back infinitely", (Sterba, 1980: 44) . Rawls (1999: 79) clearly mentions that a rational man will prefer more of social primary goods -income and wealth, liberty, right and opportunities -rather than less, where the rational man is that who is free from all kinds of external constraints -God, the Angles, another world with heavens and hellfire -as it is beyond the scope of philosophical theory.
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Requirements of Rational Philosophy in Real World
3
This rationale philosophy requires a specific theme of life for its progression in this world; getting out of the under-developed phobia 4 . Rostow (1961) , a market oriented theorist put forth five stages of growth cycle which is based on free will of individuals and no governmental constraints, perhaps the current neoliberal economic thought, (Giddens, 2009 :548-50) . These five stages proposed for the low income societies is to economically develop them, and it is possible only when: they give up their cultural values, bring strong work ethic, reduce family size, reject fatalism 5 and emphasize on savings and investment, (Giddens, 2009 :549) 6 . Grondona (2000) argues that the developmental values play a vital role in economic revolution, as it occurs when the individuals keep on competing, investing, innovating and working even when the country have achieved development. For this the necessary condition is the continuation of developmental values, thus these values must be intrinsic regardless of their benefit or costs attached with it, (Grondona, 2000 :45) . He list down twenty contrasting cultural factors which acts as resistant to economic development, this is where the intervention is required in values for long term economic growth 7 :
1. Religion: from a Christianity point of view, the Catholics have a preference of poor over rich, whereas the Protestant have a vice versa preference. It was the Protestantism -Calvinist -which gave boost to economic development, as to them the rich (God's blessing) in this world are winners of the world hereafter and the poor's (God's condemnation) of this world are losers of hereafter. This view results in a strong incentive for rich and poor, both, to improve their condition through accumulation and investment. Thus, the Catholic values are resistant to economic development and Protestant values are favorable.
2. Trust in the Individual: work and creativity are the principle engines of economic development. Individual must have faith in himself, they must not feel that others are responsible for them, they should be willing to take on risk contrary to the desires of government, they must turn themselves into a unique being, to live and think as he wish, to be who he is. If not done, then the development doesn't occur, what takes place then is either obedience or uprising.
3. The Value of Work: the Reformation -Calvinist interpretation -inverted the work ethic scale; prior the prestige was withheld by religious leaders, intellectuals, military leader, politician and the artist. But afterwards it was the entrepreneur who was given the crown. It is same inverted value system which gave rise to development in Western Europe, North America and East Asia, and it is the same reason for the poverty of Latin America and other Third World countries.
4. Time Focus: the advanced societies focus on the immediate future, for it is the only which can be planned or controlled. The traditional societies either glorify their past or see into distant, eschatological (death, judgment, heaven and hellfire) future.
5. Rationality: the rational person derives his satisfaction from the achievements which he gains, and by the end of the day, it's the progresssum of small achievements in monetary terms.
6. Authority: supremacy of law has been established in rational societies, which is based on the cosmological view perceived by the philosophers of modernity. Whereas in the economic underdeveloped societies it is on the basis of a prince or an irascible, unpredictable God.
By recommending that cultural values and attitudes as major obstacles to progress, Montaner (2000) discusses the behavior of six elite groups, the politician, businessmen, the military, intellectual, clergy and leftist 8 . According to him, the clergy preach attitudes that are against the very notion of success; they condemn profit motive, competition and consumerism, (Montaner, 2000 :62) . Whereas the intellectuals stress the danger of multinational companies, globalization and the economic models that emphasize on market forces, (Montaner, 2000 :63) .
We can conclude in the words of Reisman (1998 :19) : "it is no accident that the greatest era of capitalist development -the last two centuries -has taken place under the ongoing cultural influence of the philosophy of the Enlightenment," based on the prosecular, proreason trends in religion. There is need for objectively demonstrable human needs which shows no limit to man's need for wealth, if so done then, there is space for continuous economic growth, else the position held by religious thinkers regarding pursuit of spiritual values solely in this earthly life makes economics a science of secondary importance, (Reisman, 1998 :42) .
Islamic Philosophy of Economics
Islamic Scholars in 20 th century addressed the issue of rational economic system. They presented the standpoint of Islam on philosophy of economics, in the light of the Holy Qur'ān and Aḥādīth. Within this period one renowned Islamic scholar Shaykh Abdul Bari Nadvi (Professor and Head of Department of Philosophy, Usmania University) extensively wrote on the conventional philosophy and prevailing economic thought. He also compared it with the Islamic spirit -identifying the incoherencies and a way out. . .
Allah (swt)
10 have created man as the best of his creations and made him as his vicegerent. All the worldly things have been created for man, whereas the man has been created for life hereafter -ākhirah. All these blessings demand that the man must fulfill all the commandments of Allah (swt) -without any hesitation -in each and every aspect of his life, so that he could gain pleasure of Allah (swt) and eternal welfare and salvation, (Nadvi, 2005 :39,58,71) .
On the objective of Islamic knowledge, Nadvi (2005: 22) argues that the real purpose of Islam and the Holy Qur'ān is not to indulge in intellectual or technical, research or comparative theories dialogues, but to solely provide guidance and directions in this context. Accordingly, only that economic knowledge is fruitful that helps at each and every step in practical process of economic activity, and provide peace of mind in situation of prosperity and poverty.
"If I had a shop near the door of the Masjid, so that I would not miss any Ṣalāh with the congregation. Then I shall sell and buy, and make a modest profit every day. Allah, Great and Majestic, has not prohibited trade, but I want to be among those, "whom neither trade nor does selling distract from the remembrance of Allah." ; in which he directs us that man has not been created for wealth accumulation or to over-cogitate upon his sustenance but, he is created only to worship his Creator (swt) and fulfill His (swt) commandments, (Nadvi, 2005 :25) .
The basic underlying concept (ultimate vision) of Economics or its sub-branch Politics, is on meeting the requirement for human sustenance with convenience and comfort. Their sole objective is focused on bodily/worldly/physical life of human; conclusively, these are necessary means of life but surely not the purpose of life. It is a tragedy though that they have increased the ranking of means to the purpose. In the eyes of Islam this world and its life, is in its own-self, is not a purpose but a means to unlimited world and unlimited life, then how can we or should we treat the road with the same affection as of destination, this is the essential parting point between the Islamic economics and proreason or human self-autonomous economics (Nadvi, 2005 :26) .
For example, if a Muslim individual or group gets full control over economic and political aspects, and derives all kind of comfort, but he or they are not practically acting upon Islamic principles and sunnah of Prophet Muhammad (saaws), only theoretically discussing it; nor they offer prayer and fast, nor their financial dealings are according to Islam, nor their moral values are of like Muslims. On the other hand a Muslim individual or group those are subordinated to some other political party and are not well-off financially but are not negligent from the infinite coming life, their life's are in accordance to Qur'ān and practically shining with Sunnah, then you decide yourself that who is better-off and preferable? (Nadvi, 2005 :28) . There is no doubt that economic and political superiority if gained with the combination of īmān and piousness, then it will result in much better results -within this context there is no denial of the secondary importance of economic and political arena. Therefore, to be a good Muslim is primary task and to gain economic and political position, in individual or group capacity is secondary; again, the primary task is to become "Momin Sualeh" 13 , (Nadvi, 2005 :28) . The beauty of Islam lies in the code of life which it demands from the man, that is, best of the best in ākhirah. This gives an equal opportunity to the rich and poor to gain that stratum 14 . In contrast to it if the religion would have made the worldly possessions or worldly status in lowest of the lowest rank as an ultimate purpose (as an end in itself), then it would have made the man captive and would have given a unequal opportunity to the rich and poor, because these things are beyond man's grip, (Nadvi, 2005 :29) .
Whoever should desire the immediate -We hasten for him from it what We will to whom We intend. Then We have made for him Hell, which he will [enter to] burn, censured and banished. But whoever desires the Hereafter and exerts the effort due to it while he is a believer -it is those whose effort is ever appreciated [by Allah].
( Apparently is seems that among the major tasks of the Prophets of Allah (swt) and especially Prophet Muhammad (saaws) was on teaching the economic and political aspects of human life, but in reality the directions of Prophetic teachings are towards the achievements of and in, eternal life. All the guiding principles regarding economic and political issues are under the umbrella of eternal successes and just means to achieve them. Though, the road of ākhirah passes through this world it was necessary to give directions of this world, so that the man would not lose his sight due to the amusing and detracting views, and with ease could continue his journey towards the ultimate destination, (Nadvi, 2005 :31-32) . As far as the economic activity of man is considered, it is a mean for gaining welfare in ākhirah. In this context Allah (swt) have explicitly taken care of man's sustenance, and thus not demanded any kind of overwhelmed activity for solving the economic problems, which would result in diverting the attention from the real objective of life. Man is only responsible for taking practical steps for his livelihood so that he doesn't become dependent on others and raise barriers in his stratum of ākhirah, (Nadvi, 2005 :40) . The man starts to think that the income which he is gaining is due to his own hardship and struggle, Allah (swt) warns that, what so ever man generates economically, it is all due to the blessing of Him (swt) solely, and He (swt) gives in any quantity to anyone according to His (swt) will. And Allah gives provision to whom He wills without account, , (Nadvi, 2005 :105) . It should also be noted that the increase and reduction in income, prosperity and poverty is not related to any economic model and not due to any human intervention or planning, but it is directly from the will of Allah (swt), (Nadvi, 2005 :53) . Again, man is only responsible for taking practical steps; whereas the results are in the total control of Allah (swt). In contrast to economics, the study of wealth; Islam propagates on the dangers and drawbacks of it, rather than inducing and commending on the wealth, Islam emphasis on acquiring the ultimate and unlimited welfare. The end result of conventional economics is to break apart the relation of man from his Creator (swt) and from eternal life, thus making him an avarice proliferating one, (Nadvi, 2005 :98) .
The arrogance of the disbelievers about the land should not deceive you. It is just a little enjoyment. After that, their resort is Hell; and it is an evil abode. The problems faced within the economic system are in reality just two: acquisition of wealth and utilization of it -these two problems make the definition of conventional economics. The terminology used for wealth in Qur'ān and Hadith is "Māl". And the word māl is used in context of earning (kasb) and spending (infāq). Whereas when we see the Holy Qur'ān, not a single verse could be found which uses term māl in absolute sense of kasb, i.e. earning without any differentiation between right and wrong -ḥalāl or ḥarām. Further on, there is no direct obligation on man to earn of any kind -only for the sake of earning. Where ever it is, its only forcing to earn in the rightful manner -ḥalāl way and for eternal purpose. The context of kasb (earning) and infāq (spending) used in Holy Qur'ān and Aḥādīth is in accordance of construction or destruction of life hereafterākhirah. To search lawful earning is obligatory after the compulsory things (like prayer, fasting, belief in God) , (Baghawi, 1405H :2/128). Accordingly -And you love wealth with immense love, . And indeed he is, in love of wealth, intense, (Al-Qur'ān: 100:8) -the man is already obsessed with the concept of kasb intrinsically, that there is no more need to emphasize directly on it or push towards it. Rather the necessary condition is to bound him and his earning methodology within the taqwá (piousness) and ākhirah context, (Nadvi, 2005 :82) .
‫َا‬ ‫م‬
Whatever Fai' Allah has passed on to His Messenger from the people of the towns is for Allah and for the Messenger, and for the kinsmen and the orphans and the needy and the wayfarer, so that it may not circulate only between the rich among you. .
By fanning the notion of kasb, the results would be like the social chaos that we are witnessing now, in the shape of increase in sexual desires, by increasing its means; cinema and theater, novel, drama, dances and clubs, pornography, naked or half naked dresses, unveiled, mixed gathering etc. For the sake of survival of mankind, Allah (swt) have already planted the optimal level of desires between both sexes, any kind of external force for enhancing it will result in disaster. The requirement in here is to bring it back within the moderate levels by advocating and promoting for hijab (veil).
The same case in here is with kasb, it is required to be within moderate levels, need of time is to press it down rather induce it further. But the proreason economic system brought the philosophy with it that the human being and human
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life is made for progress and growth, it denied the whole history of mankind, culture, civilization, religion, spirituality, morality, social values and made it the slogan for not only its own nation, but expanded it internationally to the arena of politics and culture along with economics. Raising the slogan of increase in the standard of living, as if it is the ultimate vision and sole problem of life, (Nadvi, 2005 :85) .
In around 75 places in the Holy Qur'ān there is discussion on māl but within it in not a single place it is taken as a demandable, rather the accent is on its condemnable aspect and its recommendation for infāq, (Nadvi, 2005 :89) In contrast to this, to uphold the slogan of proreason economics of increase in the worldly standard of living, the teachings for individuals, communities, nations and internationally, would have to (and are) emphasize(ing) on selfishness, taking more than giving, more on generating than spending, rather than cultivating the benevolent or sacrificing attitude, it is seeding an avarice attitude; because in this path of materialistic economic system, the standard of living can only be increased by generating more income and wealth. On the other hand the real spirit of Islamic economic system is on infāq (spending) and sacrificing for others. Infāq doesn't mean spending money only on others, but it also includes the intellect or physical power, leisure time anything which Allah (swt) have granted. And from this infāq we mean only that which fits perfectly within the framework of Islam; in which the fundamental purpose is not to increase the economic level but to substantially increase the eternal level -higher and higher rank or level in ākhirah, (Nadvi, 2005 :103-4, 107) . The significance of this point is discussed over the straight thirteen verses of the Holy Qur'ān (2: 261-274), apart from all other places as well. The foundation of Islam is not on economic growth (accumulation of wealth) but it is on spending of wealth, without any doubt it is the only Qur'ānic Islamic solution to all the economic problems, (Nadvi, 2005 :21) . One other mistake we make is that we unconsciously assume the income or wealth which we gained through the blessings of Allah (swt), as our own property. But in reality our income and our wealth are in the ownership of Allah (swt), our status in this regard is of trustee (ameen) and we are bound to spend it according to the will of Allah (swt), neither to be thrifty nor be extravagant, (Nadvi, 2005 :286-7, 300 (AlQur'ān: 25:67) . The purpose of this infāq within Islamic Economics is definitely not to solve the economic problems, in fact it is for gaining the pleasure and loyalty of Allah (swt), and this is the fundamental difference between the proreason humanistic approach and Islam's divine approach, (Nadvi, 2005 :301) .
Islamic economics tends to transfer the wealth from the rich to poor with their willingness and happiness, due to which not only the few days of this worldly life of the poor constitutes but more over the eternal and religious life of the rich organizes, which in reality is the essence of Islamic teachings. In connection with the order for spending in the path of Allah (swt), it has also been warned that, and spend in the way of Allah and do not throw [yourselves] . If the poor safeguard his wealth of īmān (faith) with his poverty, then the spiritual and moral doors of patience and pleasure, contentment and trust are opened for him. But the proreason economics have indulged the poor with the slogans of income, poverty, growth and equality, which have slaughtered the world as well as the poor's peace and inner satisfaction. Compared to this jeopardy, if the economics is tied up with eternal welfare then the poor in their tartly stringency will find their heart full of peace and prosperous, (Nadvi, 2005 :379) .
with your [own] hands into destruction [by refraining]. And do good; indeed, Allah loves the doers of good,
Although the hatred from māl or calling upon the poverty and misery is not desired in its own self, but the path on which the Holy Prophets and especially our Prophet Muhammad (saaws) walked on was of poverty and frugality, not of wealth or status, (Nadvi, 2005 :100) . Also the earliest companions of Prophet Muhammad (saaws) were poor but they were the most successful among the mankind, and when it is said to them, "Believe as the people have believed," they say, "Should we
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believe as the foolish have believed?" Unquestionably, it is they who are the foolish, but they know [it] not, .
Impact of Sins on Worldly Life
The current condition of us (Muslims) in shape of laziness in obedience and extra courage in sins is due to our false thinking that its impact would be on the Day of Judgment only, we are simply not aware that its impact is also on this worldly life, (Thanvi, 2012 :31) . We find a lot of discussion in the Holy Qur'ān regarding the sinful acts of civilization and the punishment from Allah (swt) which they faced due to it; satan (iblees), the people of Prophet Nuh (as), Prophet Aad (as), Prophet Samood (as), Prophet Shoaib (as), firoon, qaroon and bne israel 16 , (Thanvi, 2012:37) .
And they (by their ingratitude) did Us no harm, but were harming only themselves. (Al-Qur'ān: 2:57).
Following are the few direct impacts on life due to sins, (Thanvi, 2012 
Towards Maqāṣid al-Sharīʿah and Hayat-e-Tayyaba Index
The wisdom and ultimate vision of Sharīʿah as postulated by Allah (swt) is to help the mankind in reaping benefits in both the worlds -here and hereafter. In this order exploring the objectives of Sharīʿah -Maqāṣid al-Sharīʿah -could be beneficial for us in understanding the foundations of provisions and wisdom behind the maxims. Accordingly the maqāṣid has been divided into five categories: Religion, Life, Intellect, Lineage, and Property; (Shatibi, 1388). If we are able to protect all these five foundations then we (all creations) will be able to prosper in this world and hereafter.
Encyclopedia on Islamic Jurisprudence (2012) 17 compiled a list of variables which works in background supplementing each maqṣad, highlighting the fact that positive fulfillment of these variables ensures a complete coherence in Maqāṣid alSharīʿah. These variables are:
Al-Istiqama Integrity ‫االستقامة‬
3.
Al-Taqwá Piety ‫التقوى‬
4.
Al-Shukur Thankfulness ‫الشكر‬
5.
As-Sabar Patience ‫الصبر‬
6.
Al-Sidq Honesty ‫الص‬ ‫دق‬
7.
Al-ʿAdl Justice ‫العدل‬
8.
Al-Iffah Chastity ‫العفة‬
9.
Al-Wafah Fulfillment ‫الوفاء‬ 
10.
Al-Samaha
‫الرأفة‬ ، ‫الشفقة‬ ، ‫العطف‬ ، ‫الحنان‬ ، ‫االحسان‬ ، ‫النجدة‬ ‫معه‬ ‫متنافية‬ ‫صفات‬ : ‫القسوة‬ ، ‫الشدة‬ ، ‫الغلظة‬ ، ‫العذاب‬ ، ‫الظلم‬ َ ‫َة‬ ‫ْحْ‬ َّ ‫الر‬ ِ ‫ه‬ ِ ‫س‬ ْ ‫َف‬ ‫ن‬ ‫ه‬ ‫َ ي‬ َ َ ٍ َ ‫ت‬ َ ‫ك‬ ۭ ِ ‫ه‬ ِّ ِ ِّ ‫ّلل‬ ‫ُلْ‬ ‫ق‬ ۭ ِ ‫ض‬ ْ ‫ر‬ َ ْ ‫اْل‬ َ ‫و‬ ِ ‫ت‬ ‫ه‬ ‫و‬ ‫ه‬ ‫م‬ َّ ‫الس‬ ِ ‫ِف‬ ‫َّا‬ ‫م‬ ‫نْ‬ َ ‫م‬ ِ ِّ ‫ل‬ ‫ُلْ‬ ‫ق‬
2.
Al-Istiqama
Righteousness, Moderation, Justice
Opposite qualities: Corruption, Deviation, Libertinism
Surely, those who say, .Our Lord is Allah. and then stay firm, they will have no fear, nor shall they grieve. .
3.
Al-Taqwá Meditation of God, Fear of God, Devout
Opposite qualities: Immorality, Inattentive, Careless
O you who believe, fear Allah, and be in the company of the truthful. . All these maqāṣids, variables and qualities will be helpful in developing an index. Where each maqṣad is further divided into micro and macro perspective. Micro level perspective will deal with the individual and macro perspective will deal with government level policies. Thus, the index will be able to cover variables from individual's perspective, society's perspective, countries perspective and ummah perspective. The combination of maqāṣid and qualities is intended to make a comprehensive index which would not only cover the quantitative aspect (as in Maqāṣid al-Sharīʿah) but also it covers the qualitative aspect; thus taking us towards a broader concept of Hayat-e-Tayyaba.
Connecting Hayat-e-Tayyaba with Maqāṣid al-Sharīʿah
We now turn towards introducing a unified terminology which could comprehensively cover the essence -in words and spirit -of Maqāṣid al-Sharīʿah. At the same time it could be a referral point, upon which we could gauge the notion of prosperity -according to the philosophy of Islamic economics.
Whoever, male or female, has acted righteously, while being a believer, We shall certainly make him live a good life, and shall give such people their reward for the best of what they used to do. .
The Qur'ānic terminology of Hayat-e-Tayyaba captures the philosophy of Islamic economics and at the same time it engulfs the crux of Maqāṣid al-Sharīʿah within it. Contrastingly, in contemporary economics everything boils down to the notion of growth and development, which is singularly represented by gross domestic product (GDP). Also, GDP implicitly represents the philosophy of reason (enlightenment) and materialism.
The prayer of Prophet Ibrahim (as) also directs towards the importance of eternal actions (observation of Islamic rituals) which fulfills the commandments of Allah (swt), for gaining the worldly needs and wants. Even the worldly needs and wants are again tied up with the eternal welfare; Our Lord, I have settled some of my children in a valley of no vegetation, close to Your sanctified House, so that, Our Lord, they may establish Ṣalāh. So, make hearts of people yearn towards them, and provide them with fruits, so that they may be grateful. . Further on, Allah (swt) accepted His prayers and enlarged the circle of his blessings upon disbelievers, even though these blessings are minute and contains no reward in hereafter for them: He (Allah) said, As for the one who disbelieves, I shall let him enjoy a little, then I shall drag him to the punishment of the Fire. How evil an end it is! .
In this context the notion of growth and development with GDP as its target variable seems -not even in the smallest sense -compatible with Hayat-eTayyaba. Thus we recommend developing Hayat-e-Tayyaba Index (HTI-Index) to gauge the prosperity of Ummah.
Articulating and Measuring HTI
Religiosity and spirituality have started gaining footholds in academia. Apart from economics and finance; management sciences have taken a leap in formulating and measuring the impact of religion and spirituality on entrepreneurs, employees and businesses. The prominent themes arising out of them are in the context of role of spirituality in developing entrepreneurial mind-set, and workplace spirituality. Qureshi (2013) developed a theoretical model of 'Entrepreneurship Plus' on the basis of Islamic spirituality. In this paper he argues that Islamic spirituality "is instrumental in transforming the utilitarian, resource ownership focused and a fiercely competitive mindset in to a mindset that seeks the pleasure of Allah (swt), has a belief in more from less (Barakat) and that of cooperation and service", thus impacting and enhancing the entrepreneurial process. Further on, the combined impact of Islamic spiritual orientation and the entrepreneurial process leads to Nafs Mutmainna (inner peace) and subsequently towards Hayat-e-Tayyaba. To empirically validate this theoretical model a survey instrument (questionnaire) was designed containing constructs of Islamic spirituality and individual entrepreneurial orientation. The survey was conducted in six major cities of Pakistan -Karachi, Sukkur, Multan, Faisalabad, Islamabad and Peshawar. Questionnaire was filled by 369 university level students, belonging to various degree programs. All these students were participating in a entrepreneurship training workshop, which prepared them to participate in a business plan competition titled, "INVENT -The Entrepreneurial Challenge", conducted by Institute of Business Administration, Karachi in April 2013. Eleven different constructs were measured through this questionnaire, six of them were on Islamic spirituality, (Qureshi, 2013) ; two on spirituality or life outlook, (Frey et al., 2002) ; and the rest of the three were on individual entrepreneurial orientation, (Bolton & Lane, 2012) .
For articulating and empirically measuring HTI in this paper, we are utilizing the same data set. The constructs of Qureshi (2013) Frey et al. (2002) comprises of 12 questions on Self-Efficacy and Life-Scheme. The former construct covers the area of Maqāṣid al-Sharīʿah and the latter construct articulates life outlook; complete questionnaire is attached in the appendix. All the questions were asked on a scale of 1 to 5. All the questions are on micro level i.e. from an individual perspective. The Maqāṣid al-Sharīʿah questions were asked in quantitative way, were the answer have to be given within a range of Never, Few Times, Sometime, More Often and Always. The answers were to be given by keeping in view the life spend in last seven months. For example a question on prayer: 'I pray all five prayers within their respective times', had to be answered within the given range by reflecting on the routine in the last seven month. Some other questions e.g 'I recite the Holy Qur'ān -daily', has to be answered by keeping in view the daily routine over the past seven months. The life outlook questions were of more of qualitative type, which again contained questions from individual perspective, and had to be answered within a range of Strongly Agree, Disagree, Neutral, Agree and Strongly Agree. For example a question on life scheme: 'There is a great void (emptiness) in my life at this time', had to be answered within the given range and after reflecting the feelings of the last seven month.
The questionnaire was printed and distributed among the workshop participants before the commencement of workshop, and was collected after the workshop ended. Key learning's from this whole exercise were 20 :
1. To keep the Islamic terminologies as simple as possible; and translate it in local language. E.g. word 'Namaaz' would have been better and easy to grasp then 'Ṣalāh' -in Pakistan context. 7. A generalized section should be created for people of other religions to fill in. We faced Hindu and Christian participants during the survey. In order to not to hurt their feelings we told them to fill the life view questions.
The collected data was compiled, cleaned and organized for descriptive analysis. Below are the tables and discussion on the results of the survey. The tables are created gender-wise, city-wise and overall. All the results are out of a maximum score of 5. We have calculated the Maqāṣid al-Sharīʿah construct and Life Outlook construct separately, giving the average score of each construct and its sub-construct. Each construct and sub-construct has been given equal weightage. An overall combined average score converted in percentage is also given for easy reference and index creation. The overall picture of Pakistan shows that the religiosity and spirituality is high. The individual level Maqāṣid al-Sharīʿah is at 72.48 percent, whereas the life outlook is slightly higher at 75.18 percent; resulting in a HTI of 73.81 percent. People seem to feel satisfied and content with their life; still they have to deliver more on the Islamic rituals. Maybe, for the betterment of HTI we can assign some weightage to the constructs, rather than making them all at equal.
Gender-Wise Distribution: Male
Conclusion
Our motive was to elaborate the position of enlightened philosophers and their impact on the field of economics and society on the whole. We highlighted the fact that the field of economics is developed by explicitly rejecting the external constraints i.e. existence of God, the importance of religion, life hereafter, rewards in heavens and existence of hell. In contrast the position of Islam as set by Allah (swt) and His Prophet Muhammad (saaws) in the Holy Qur'ān and Hadith was presented. The importance of īmān and aakirah for the betterment of wordily life and life hereafter was presented. These aspects are to be taken as philosophical foundations for Islamic economics. It was discussed that the variables of conventional economics are in direct control of Allah (swt) and to gain positive increment in them and that also in an easy way needs a prior condition of taqwá -reduction in sins. Further on, we briefly discussed the role of Maqāṣid al-Sharīʿah and listed ten other variables, which if combined, would give quantitative and qualitative dimensions to measure the real prosperity of Individual, Society, Country and Ummah; leading towards a more comprehensive measure then GDPHayat-e-Tayyaba Index (HTI). Here, HTI was articulated and measured through two broad constructs, representing Maqāṣid al-Sharīʿah from individual micro level and life outlook. The data collected was represented gender-wise, city-wise and overall country wise, followed by discussion of HTI in all these contexts. Key learning's on questionnaire development and data collection methodology was also taken up. For further research and development we need to elaborate the individual
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and society level variables for HTI; that also in the light of above discussed Islamic philosophy of economics so that accordingly, inwardly and outwardly, in both forms the mankind is not left out from the Islamic economic blessings.
